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Bacon and Hobbes

‘Remorse, the fatal egg by pleasure laid.’
William Cowper (1731 - 1800) English Poet. ‘Progress of Error’. 1. 239
Part Two - Thomas Hobbes

If any reader of this column has wondered how | would extricate myself, in the midst of a paper on the
philosophy of Bacon and Hobbes, from the theme of English Breakfasts - please be assured that it has not been
easy. Having already committed myself, however, I felt obliged to pursue my earlier and ‘rasher’ decision (Oh,
do please forgive me!) and, despite my later remorse, to come to as tidy a conclusion as possible. Therefore |
turned to William Cowper to furnish me with this poor escape.

Thomas Hobbes was born the son of an impoverished clergyman in the Wiltshire market town of Malmesbury
on April 5, 1588. His disreputable card-playing father, also named Thomas, was forced to abandon his family
and leave his parish after an argument with one Rev Richard Jeane which had ended in a fight in the churchyard.
Although few facts are known about his mother, the younger Thomas was fond of joking that ‘she had fallen
into labour with him upon hearing a rumour that the Spanish Armada was approaching - and thus he and fear
were born twins together’.

He excelled at his school in Malmesbury where he quickly earned a reputation as a youthful linguist, poet, and
translator. By 1602 he had entered Magdalen Hall at the University of Oxford, from whence he graduated in
February 1608. His studies while at Oxford were supported by his guardian uncle, Francis Hobbes, who was by
profession a Glover. Upon graduation he entered into employment with the Cavendish family, initially as tutor
to William - who was later to become the second Earl of Devonshire and the leader of courtly society.

He was to remain with that distinguished family for the rest of his life - in the various capacities of tutor,
secretary and general adviser. It is also certain, however, that around the year 1620 he was employed briefly as
secretary to Francis Bacon. He made several European ‘Grand Tours’ in company with the Devonshire family
and so met with many of the leading intellectuals of his era including, while in Paris, the French mathematician,
scientist and philosopher Marin Mersenne. While in Florence he developed a friendship with Galileo Galilei.

The Earl of Devonshire and his family were notable royalists and, as their principle spokesman, Hobbes was
inevitably caught up in the violent agitations that preceded the Civil War. In 1640 they were forced to flee to
France where they remained for eleven years. Hobbes, and his aristocratic patron, took a special interest in the
political histories of Venice and Florence, and since Niccolo Machiavelli’s book, ‘Il Principe’ (1512), had first
become available in a complete translation in 1640 as ‘The Prince’, Thomas was well acquainted with a political
morality that promoted self-interest to the exclusion of others - while warning against the influence of religion
and patriotism.
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The publication, in 1651, of Hobbes’ most famous work, ‘Leviathan’, had shocked even his closest friends -
many of whom had looked to him for support of the English royalty against the puritan revolutionists. Hobbs
actually used the image of the fearsome sea monster, depicted in chapter 41 of the book of Job, as a metaphor
for the absolute power of the state. He attacked the Church of England, and endorsed freedom of religion from
all political and ecclesiastical control. Even though this may have endeared him to some prominent in Oliver
Cromwell’s party he nevertheless became known as the ‘Beast of Malmesbury’ - which was a symbol of heresy
and Godless egotism. After the restoration of Charles Il poor Hobbes continued to live in significant danger of
prosecution because of his political and religious views.

Having promised his royal protector, Charles Il, not to cause any further disturbances he then retired to the
Devonshires’ home, Hardwick Hall, in Derbyshire to live out his closing years peacefully engaged performing
translation duties. He died on December 4, 1679, at the age of ninety-one years. His dying words are said to
have been that he ‘was ninety-one years finding a hole to go out of this world, and at length found it”.

His first major written work was a translation of Thucydides’ ‘History of the Pelopenesian War’ which was
published in 1629. His ‘Elements of Law’, which was concerned with the workings of the mind, language, and
political theory, was published in 1640, and ‘De Cive’ followed two years later. The latter was his first
published work on political philosophy and it dealt with Liberty, the Empire, and Religion. The larger
‘Elements of Philosophy’ eventually had three parts: (i) ‘De Corpore’ (1655); (ii) ‘De Homine’ (1658); and (iii)
‘De Cive’.

Although it was during his time of exile in France that he wrote ‘Leviathan’ it appeared again later, in a Latin
edition, in 1668. It is now considered to be his most famous work of political philosophy. The image of the
terrifying sea monster (see Job 41) is used as a metaphor for the absolute power of the state. At about the same
time he wrote a history of the Civil Wars entitled ‘Behemoth; or, The Long Parliament’ although this had to
wait to be published posthumously. In the 1670’s he published his translations of the ‘Odyssey’ and ‘lliad’.

With the coming of Thomas Hobbes, Philosophy can be said to have entered fully upon the new and modern era,
for he broke completely with Greek philosophy and with the Schoolmen. Being a mathematician he inevitably
thought about the world in terms that were most comparable to mathematics, and so his philosophy is wholly
materialistic.

His fundamental assumption about the structure of the world was, somewhat surprisingly, made without any
reference to proofs, and he concluded that the universe is comprised of bodies in motion. These bodies, he
taught, exist in space and have certain characteristic ‘accidents’ such as motion (or inertia), solidity (or
plasticity), or colour (or transparency) etcetera. All objects are in motion and, according to Hobbes this motion
was given to them by God at the time of creation. Everything in the universe including God is corporeal (a
body) and is moving. This explains why Hobbes’ philosophy is called materialistic. It is man’s central task to
understand the laws that govern motion, and hence the immutable and eternal laws of nature, and to adjust them
to his own will.

Motion, he explained, is the continuous giving up of one space by a body and the assuming of another. When
one body affects another, it either generates an accident in the affected body or destroys one. Three days ago, in
the soporific warmth of a typical Alberta spring afternoon (before the snow returned on the day following) my
dear hard of hearing and partially sighted little ‘Goonie’ was peacefully snoozing on the garden lawn. At the
same time our large cat ‘Barney’ was hunting happily in the adjacent spinney. As | watched, Barney playfully
raced across the grass and jumped on top of the unsuspecting dog. ‘Goonie’, just as Hobbes had predicted, was
no longer at rest but had sprung into motion; Barney had indeed destroyed the accident of ‘resting sleep’ - and
had generated the accident of ‘terrified motion’. This is what we scientists call ‘the law of cause and effect’ -
where one accident perishes and another is generated.

Good (or evil) Hobbes also considered to be a matter of motion. ‘Successful’ motion generates pleasure - but
when it is ‘unsuccessful’ pain results. That which pleases man is good, and that which causes pain or
discomfort is evil. Thus good and evil are relative to the particular man. There can, therefore, be no absolute
good (or evil) for they depend upon the interpretation of an individual at any particular time.

Some scholars have pronounced Hobbes to be a complete Atheist while others consider him to have been a ‘un-



orthodox’ Christian. He did, it is true, at one point in his life rule a good deal of religious discussion out of
philosophy - because its topics were not susceptible to the detailed explanations demanded by the best form of
knowledge - science. That opinion, however, never inhibited him from embarking upon considerable, and often
lengthy, rational discussions about the nature and attributes of an eternal and incomprehensible God (especially
in ‘Leviathan’).

Most critics who thought him an atheist, especially those in the seventeenth century, appear to have used the
term unadvisedly. Many actually thought that he did believe in ‘God’ - but in a rather dubious sense. In the
‘Elements of Law’ he gives a cosmological argument for the existence of God but clearly states that the only
‘knowable’ thing about Him is that He is the ‘first cause of all causes’ - and that ‘we can have no conception or
image of the Deity Himself’. In the later (the Latin) edition of ‘Leviathan’, however, he gives a different
opinion: ‘God does have one feature - extension - and so He is a corporeal spirit’. Although He cannot be
simultaneously in every individual place in the universe He is nevertheless able to affect all things everywhere.
It seems to me that he was not an atheist but rather can be described as an odd and sceptical theist. Furthermore,
since he considered the entire universe to be material, for Hobbes there could be no immaterial soul that could
survive the corporeal disintegration of the body.

When discussing the imagination Hobbes turned to the subject of dreams - and especially to the occasional
difficulty we humans have in distinguishing them from the sensory experiences of the waking state. He taught
that in particularly stressful circumstances our dreams might be taken to be visions. He explicitly uses this
argument to undermine the plausibility of some claims that God has spoken to men in visions. While his
position does not totally rule out the possibility that God might have communicated directly with some
individuals in visions it does, nevertheless, rule out other people having to believe such accounts - for such he
maintained will usually be mere dreams having their roots in completely natural causes.

His basic theory of the State was firmly founded upon the materialistic principle that man has the natural right to
do anything which he pleases. He considered that, because the most primitive urge of all men is self-
preservation, then in order to accomplish this end, he may use any means that he deems necessary. In such a
state of nature man may quite legitimately invade the rights of others - even if the result is that chaos reigns.
Man is a ferocious animal who naturally engages in war and pillage (although Hobbes did not, as far as | know,
talk about rape) and seeks always his own gain. In this condition no solitary man is strong enough to preserve
himself for long; having destroyed others, he will himself be destroyed.

To escape this inevitable unpleasant end, man naturally creates societies in which individual rights are
voluntarily relinquished and a contract is formed with others to their mutual advantage. To the end of insuring
their mutual protection they then collectively transfer ultimate power to one ruler (or assembly) and commit
themselves to remain obedient.

Of course, Hobbes realised that at times the ruler might act unjustly or misguidedly, and so might even wreak
extreme hardship upon his dependent Citizens; nonetheless, he denied them any right to rebel against the
established authority. He justified this stringent position by holding that, even at their worst, the injustices
perpetrated by a ruler are never so bad as the original state of men before the transfer of power. He undoubtedly
believed absolute monarchy to be the best form of government. Notwithstanding this, he taught that there
remain certain things that even the king cannot impose upon any man (i.e. suicide, murder, or confession to the
commission of a crime).

Hobbes spoke clearly of God ruling the secular state through the agency of its human rulers. As the king is
considered to be God’s representative on earth, then logically his religion must also be the religion of the state.
Thus true freedom of religion could not be tolerated. By defining the power of the English monarchy in this
way Thomas Hobbes’ philosophy supported the doctrine of the ‘divine right of kings’. So long as the king can
protect the people his rule is absolute and he can do no wrong - and no one has the right to challenge his
authority.

The unsatisfactory conclusions reached by Sir Francis Bacon, especially regarding man’s free will, may have
contributed significantly to Thomas Hobbes’ more extreme positions. He came to teach, therefore, that the
universe was subject to a series of purely mechanical causes and effects - and that everything can be explained
‘mechanically’. Just as the entire universe is in motion, so all thoughts and ideas are simply motions in the



brain. The very notion that man could have a free will was absurd for him. Each individual finds himself in
possession of alternating desires and aversions and, as these opposites play across his mind, he is said to be
thinking or deliberating. It is, therefore, his last desire or aversion that is destined to become his will - and this
‘will” determines whether he should act or not.

Each desire or aversion also has its cause, and consequently the point at which these preliminary series were
stopped was also caused. Thus a man’s will is caused - and cannot be free. According to Hobbes’ reasoning, a
man is free to act only after he has willed, but he is not free to will or not to will. Man’s very nature makes him
a ‘willing’ being; he must will. But he can only choose to act, or not to act, based upon the willing which he
does.

It is not surprising to find Hobbes arguing that a ruler should have the absolute right to determine the kind of
education that is fit for his subjects - and that they should have no rights at all to object. Education, he opined,
which strengthened the state, should be monitored and carefully controlled at all times.

When required to explain the relationship between the mind and bodily matter he generally taught that the mind
was no more than motion in the brain. On occasion, however, he referred to the mind as an ‘internal substance’
(a ‘subtle body’) within the head. When the mind had an idea it was nothing more than the motion of a material
substance in the human brain. He appears to have resolved the problem of the relationship by holding that mind
is matter and thus there is no difference between them - except that the mind is of a more subtle matter than that
of the body.

Although a materialist Hobbes cannot be assumed to have been entirely satisfied with this explanation because
in some places he writes of mental processes as being ‘appearances’ of motion; as the effects of motion, rather
than as motion itself. Consciousness, he said, comes after motion - as its effect. This theory was to become
known later in philosophy as ‘epiphenomenalism’. This represents, at least to my mind, a dangerous drift in the
direction of dualism - having on the one hand motion and on the other the effects of motion.

I think that we have now come to a point where we can safely move on to consider the classical European
philosophers of the seventeenth and eighteenth centuries. So, how about joining me for a trip in Descartes?

Fr. David Skelton, CSWG Life Associate

FROM MAGGIE’S KITCHEN

The latest Update, that marvellous monthly production of St. Edmund, King and
Martyr, Waterloo, reprinted a National Post editorial from this past May 19 -- well
worth finding on the web if you don’t receive either publication. In brief, the
editorial concerns the fury Cardinal Marc Ouellet attracted by daring to put forward
publicly the Church’s teaching on abortion. Five years ago | wrote the following
(with a few minor additions and omissions). I don’t think there’s been a change for
the better. Do you?

| wrote then: When we came to Canada, we weren’t intending actually to leave the
States. We really did think we would be here three years or so, and then return. But the years stretched out, our
children began to marry and otherwise settle in, and Canada was growing on all of us, with its simpler
aspirations and decidedly less litigious frame of mind. We liked the Anglican Church of Canada, too, because it
wasn’t the class-conscious affair we had known in the Episcopal Church. Besides, our old diocese was going
completely bonkers. Especially in the rural Maritimes, life -- political and ecclesiastical -- was gratifyingly sane
by comparison.

That, of course, was “then”. The “now” in Canada isn’t as attractive as it was when we arrived. As the
principles of justice and demaocratic rights are one after another twisted into marvellous new tyrannies (what else
can you call those “human rights tribunals”?), I might be thinking again about going back over the border -- if it
weren’t just as bad there. Same disease, slightly different manifestations. Both nations are infected with what
has always, everywhere, infected human institutions: the desire for independence from God. Just read Second
Kings or any of the Old Testament prophets for case studies. Of course, the same holds true for church bodies,



which is why we are comforted by knowing that we are, through Baptism, members of the Church, who happen
now to be under the protection of the Anglican Catholic Church of Canada. Otherwise, we might justly be
accused of having deserted our first loyalty!

That first loyalty, of course, is to God in Christ, in the Church of His making, and all other loyalties follow as an
expression of devotion and obedience to Him. His commandment to me to honour -- to be loyal to -- my father
and mother simply because they are my father and mother, regardless of their deserving, can be extended to my
honouring fatherland or motherland, regardless of its deserving. But what form does this honouring take? |
can’t help but think of Jeremiah, in the stocks, in the muck and mire, proving his loyalty to Israel by continuing
to speak the Lord’s word to them, the very word they didn’t want to hear.

The month of July, which begins each year still within the octaves of St John the Baptist and the Apostles Peter
and Paul, is filled with commemorations of Saints who proved their loyalty through steadfast obedience to God,
proclaiming the cure of Christ to nations and rulers who didn’t even know they were sick -- among them
Thomas More, Margaret of Antioch, and the Apostle James, at the cost of their very lives. “These all died in
faith...having acknowledged that they were strangers and exiles on the earth.” If we sometimes feel like
strangers and exiles in this land, we’re in wonderfully good company!

Reflecting on what I wrote five years ago, I’m not surprised that although it hasn’t cost Cardinal Marc Ouellet
his life to have joined that company in speaking the word in season and out of season, it has brought upon him
all the invective of hell.

Now, having recycled an old article, I’ll recycle the recipe that accompanied it, since it bears repeating in my
own Kitchen, and | hope in yours. My husband won’t object at all to having it set before him! In rural England
in the 17th and 18th centuries, on the Feast of the St. James (July 25, a Sunday this year), the rector of the parish
distributed meat “pyes” to any who came to the door for them. The following is one of the actual recipes,
followed by my modifications:

STEAK & KIDNEY PIE

Cut 1% Ib beefsteak into 1%- inch cubes, and 3/4 Ib veal kidney into slices. Sauté 1% cups chopped onion in 3
Thbsp butter, browning lightly; add beef and brown on all sides. Add 3 cups stock; simmer for about 1% hours.
Then add the kidneys and simmer 20 minutes more. Season with 1 Thsp Worcestershire sauce and salt &
pepper to taste. Place in a baking dish, cover with piecrust, slit the top to let the steam escape, and bake at 450
degrees 20-25 minutes, until the crust is done.

My own take on this: Unless you have real veal kidneys (or lamb, pork or very young beef), soak the slices in
milk to cover. In 3 Thsp melted butter, brown the beef first, then the onion and some sliced mushrooms. Set
aside, with the drippings. In another skillet, using another Thsp butter, sauté the drained and rinsed kidney
slices. Lift out with a slotted spoon and add to the beef. Make a gravy of the beef drippings, 3 Thsp flour, and
stock or water added to half a bottle of McEwan’s Strong Ale (the rest doesn’t have to go to waste!) to make 2
cups. Add meats, salt and pepper to taste. Fill a piecrust-lined pie pan; cover with top crust and seal edges. Slit
as above; brush with milk. Bake at 425 degrees about 30 minutes, till nicely browned.

FATHER BOB’S BOOKS

Recently | reread the hagiography written by Valentine Zander entitled simply, St.
Seraphim of Sarov’. St. Seraphim the Russian saint of the late 18" and early 19" century
exhorts, “Learn to be peaceful and thousands around you will find salvation.” 1
remember reading this exhortation years ago and it comes to mind from time to time.

The theme recurs. In September last year, | mentioned a paper by Metropolitan Jonah of
the Orthodox Church in America called, The Path to Prayer (Do Not Resent, Do Not
React, Keep Inner Stillness) and drew attention to his comment that this path of prayer is “really a summation of

! Zander, Valentine; St. Seraphim of Sarov; trans. Sister Gabriel Anne S.S.C., Introduction by Fr. Boris Bobrinskoy; St. Vladimir’s Seminary Press,
Crestwood, NY, 1975; ISBN 0-913836-28-1, pp149



the Philokalia, the collection of Orthodox spiritual wisdom. If we can hold on to and exercise these three
principles, we will be able to go deeper in our spiritual life.” The Philokalia is identifiably a resource with
which St. Seraphim was quite familiar.

Fr. Boris Bobinskoy, in his Introduction to the Zander’s book wrote,

“In all periods of his history man has been sensitive to the Spirit’s breath; through an intuitive,
inward sense he recognizes those who are bearers and the chosen of the Spirit. Perhaps our
generation is particularly marked, in all Christian confessions, by a profound seeking, a
rediscovery, a return to awareness of the Holy Spirit.

“So St. Seraphim’s illumination and his spiritual message have come at their proper time. He is
a prophet and witness of the Holy Spirit in the Church for the world.””

St. Seraphim was a teacher and exemplar of prayer. It is written ““The fact that [ am a monk and you a layman’,
he said to his disciple Motovilov in his catechism on the Holy Spirit, ‘is something that we don’t need to
consider....The Lord hears the prayers of a simple layman just as he does a monk’s, provided they are both
living in true faith and loving God from the depths of their heart.” This is Staretz Seraphim’s supreme message
to the people of our day. When they offer God their hearts, the Spirit is shown forth. Man is then brought into
the stream and certainty of the eternal life of the Holy Trinity. His whole life becomes light and communicates
the risen Christ.”

While I certainly enjoyed and appreciated the whole story of the Staretz’ life, | was impressed with some of the
collected sayings which appear in the biography just before his death. Of those sayings there is one of which |
should like to share with you. It is on inward peace.

“There is nothing better than peace in Christ, for it brings victory over all the evil spirits on
earth and in the air. When peace dwells in a man’s heart it enables him to contemplate the grace
of the Holy Spirit from within. He who dwells in peace collects spiritual gifts as it were in a
scoop, and he sheds the light of knowledge on others. All our thoughts, all our desires, all our
efforts, and all our actions should make us say constantly with the Church: “O Lord, give us
peace!” When a man lives in peace, God reveals mysteries to him.”

“O Lord, give us peace!”

A notable writer on the Holy Spirit, Archbishop Luis M. Martinez whose book The Sanctifier | mentioned a
couple of months ago also wrote When Jesus Sleeps: Finding Spiritual Peace Amid the Storms of Life”.

Having started with St. Seraphim’s saying, “Learn to be peaceful and thousands around you will find salvation”,
let’s conclude this month this book of reflections on peace. Since none of us can avoid, totally, the “storms of
life”, we might just as well find spiritual peace and learn to be peaceful.

Archbishop Martinez breaks this book into three chapters. Rely on Christ when He seems distant; Listen for God
in peaceful silence; and Follow the three paths to peace.

You will remember the synoptic Gospel narrative® of the Disciples in a storm tossed boat with Jesus asleep and
how He was wakened and then He commanded the storm and the wave: “Peace, be still”. This is where the
Archbishop begins. His writing shows obviously that he was a man close to and in love with God; at peace with
God and in himself.

He writes of God’s peace pointing out that it is a peace “exclusively His own; He has a monopoly on peace. On
the eve of His Passion, He said to His disciples: ‘My peace I give to you; not as the world gives do I give to
you.’... The world cannot give peace, because it is a divine thing; it is the seal of Jesus Christ.” Secondly, our
Lord’s peace is profound. “It is not superficial, merely external, the peace of the tomb or the desert. Such is not

Zibid p. viii-ix
ibid p. xii

ibid p. 104

S Martinez, Luis M.; When Jesus Sleeps: Finding Spiritual Peace Amid the Storms of Life; Sophia Institute Press, 2000, ISBN 1928832067; pp. 131
® Matthew 8. 23-27; Mark 4.36-41; & Luke 8. 22-25
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really peace, but solitude, emptiness, desolation. The peace of God, on the other hand, reaches even to the
depths of our hearts. It pervades our inmost being, penetrating it like an exquisite perfume. Peace is plenitude;
it is life.” Thirdly, this “peace is indestructible. Nothing, no one, can force the peace of Heaven out of a soul
that has received this gift from God...” and “the peace of Christ is a rich peace, full of sweetness and mildness.
St. Paul describes it as ‘the peace of God, which passes all understanding.” This peace is the only form of
happiness unparalleled upon the earth; it is the substance of heaven.”

Martinez reminds us that we are exhorted by the Holy Scriptures, “Seek peace and pursue it” (Ps. 34.14) and he
gives us a very helpful little guide which with the Holy Scriptures point us on the way.

More next month,
Fr. Robert S.H. Mansfield, SSC

Where Were You In 1977?
An Article by Father Michael Shier

So where were you in 1977, when Bishop Peter Wilkinson, our Father in God, effectively founded the Anglican
Catholic Church of Canada, and people laughed at him? No money, no pension, no property, N0 prospects.
Where were you when Father Edward Gale got us going here in the Lower Mainland, when our founders were
bearing the burden and heat of the day? I know where I was. I was a ‘Johnny come lately’ in a comfortable
church where we hoped no one would do a wrecking job and make our position untenable. More fool me! |
have taken a long time to fully appreciate the courage and foresight of those who made the first moves way back
in 1977. If I am now back in a comfortable church after only a brief period in the wilderness, it is because of
those who laid the foundations whilst being jeered at as freaks :- people of the stature of Fr. Gale alone on
Maine Island, of Fr. Switzer alone up island on Vancouver Island, of Raymond and Jeannette Mynette alone in
mid Saskatchewan, of Canon Zacharias alone in Switzerland, of Fr. Chadwick alone in France, of Stan and Ruth
Horrall who can’t get to the Ottawa church in winter.

For all of us the risks of the Apostolic Constitution are minimal and the benefits are enormous. Bishop Mercer
writes: “Pope Benedict has written that Catholics cannot demand that other churches be disbanded and their
members be individually incorporated into the Catholic Church. They must remain in existence as Churches
with only those modifications which unity necessarily requires. The Catholic Church has no right to absorb
other Churches.” Rather it is preparing for other Churches a place of their own.

Bishop Elliot helps to explain the situation by referring first to the Eastern Catholic Churches. These
autonomous churches are in communion with Rome, but their members are not Roman Catholics. ‘“Many
Anglicans do not understand that the Catholic Church is not a monolithic structure. She is a communion of
Churches, led by Bishops who are in communion with Rome and with one another, members of one apostolic
college.” “...many other particular churches are grouped within a series of ancient Eastern Rites, also in
communion with Rome, but use liturgies appropriate to their origins: Syrian, Greek, Egyptian, Armenian etc.
Their members are Ukrainian Catholics, Maronite Catholics, Coptic Catholics etc. They are not Roman
Catholics. That is why it is wrong to lump us all together and call everyone in communion with Rome a
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‘Roman Catholic’.

This is all very refreshing. It is clearly not the ‘same old same old’. What’s more, as Bishop Mercer writes:
“Why be so anxious? The Italian line is that rules are made to be broken. He who has immediate and universal
jurisdiction may yet grant all sorts of dispensations about all sorts of matters.”

We all make infallible statements. Modifying them is called penitence. Here is one very obvious modification.
Those ordained under the Ordinariate would date their ordination as priests, as they always have done, from
their original day of ordination. And another: without detriment to the principle of celibacy, there would be
some Anglican Catholic parishes, in communion with Rome, with a married priest at the centre. Thus, as there
are in the East, there would be some Catholic parishes in the West for whom either celibacy or marriage would
be possible in the ministry. Both positions would be tenable.

What accounts for these modifications? We know that the Apostolic Constitution was created with Pope



Benedict’s appraisal of Anglicanism in mind. He clearly saw that there was something to be nurtured and
shared. Dare we say that he has seen in the principle of comprehensiveness a genuine element of the Christian
tradition? Surprisingly, it was the Royal Supremacy which, holding the ring between contesting parties, gave us
this principle — that no one party should make the position of any other party untenable. Now, while
Anglicanism has imploded, nevertheless the principal remains an integral part of our Anglican heritage and
patrimony. The Apostolic Constitution rescues this principal of Comprehensiveness from the wreckage of
Anglicanism and reapplies it. The celibate and the married priest are both affirmed as gifts to the church with
no detriment to either system, and this is combined with a cautious acknowledgement of some Anglican orders.
With all the modern Anglican chaos, who would have thought it! There is no reversal of practice. Rather an
enlargement, giving due weight to the need not to make any one person’s legitimate position untenable. Bishop
Mercer asks, “Who said this? — ‘Leading men and women to God, to the God who speaks in the Bible, is the
supreme and fundamental priority of the Church.” — Billy Graham, John Wesley, Martin Luther, of an
evangelical Anglican like John Stott of All Souls, Langham Place, London? No! Pope Benedict XVI.

“It is no wonder that the Pope appeals more and more to evangelical Christians, to Anglicans and to the
Orthodox. Some of us have been deceived by the liberal media or even by liberal Roman Catholics into writing
him off as ‘the rottweiler cardinal’ or ‘the panzer cardinal’. But like another elderly pope who came to office
late in life, John XXIII, this man is full of astonishing surprises...he wants us all to know and love the bible as
he does.”

Of course we have anxieties. But like most anxieties they don’t respond to either reason or factual information.
Bishop Merecer tells us...“You will not have to write an exam on the Catechism of the Catholic Church, RC laity
don’t. Why should you? Your parish council will not have to send donations to Rome. RC parishes don’t.
Why should yours? You will not have to submit to a bully. Cardinal Ratzinger and two of his staff gave me
over an hour of their time in Rome, in 1985 when we talked of unity. He is the gentlest, most courteous of men,
a skilled listener. Conversely, you can still treasure our Prayer Book catechism which serves a different purpose
from the Roman one. Ours is a preparation for those hoping to be confirmed. The Roman one is a fat
compendium of theology to be referred to, stuffed full of Bible, ancient authors and quotations from saintly
people.

“As to ‘concessions’, so to speak, it is Rome which has made the most. We retain our identity and our Anglican
heritage or patrimony; our Prayer Book tradition of worship, our hymns and music; our married clergy; our
esteemed place for the laity.... Our only disappointment is no married bishops. After all, St. Peter, the first Pope
had a wife (Matthew 8:14. 1Corinthians 9:5). However, Rome’s reason is impeccable. The rapprochement of
Eastern Christianity and Western, the two lungs of the one Church, is what matters most, and as yet it is the
Orthodox who cannot stomach the thought of married bishops. And by the way, the word ‘Ordinary’ is a Prayer
Book one found in the ordination service, and there meaning ‘bishop’. ‘Will you reverently obey your Ordinary
unto whom is given the charge and government over you?’”

Note: Quotations from Bishop Mercer’s article originally written
for the magazine of the Congregation of St. Athanasius and S Theodore,
Powys, UK, called The Traditional Anglican.
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DIOCESAN NOTES AND NEWS

o Please update your directories with the following: change of mailing address for Fr Trevor Elliott:
The Rev. Trevor Michael Elliott (Vera)
406-5 Perron St.
Saint Albert AB T8N 1E3
Tel: (780) 459-5889 (Same phone number)

e Fr Howard Patterson is now living with the Onoferychuks in Medicine Hat:
2028 - 11th Avenue NE
Medicine Hat, AB T1C 1K9
Telephone 403-527-5801
His email, as before, is frhoward@telus.net



e Fr Keith Kirkwood’s new telephone number: 250-650-1553 His new address co-ordinates were provided in
an earlier issue of the Circular.

e Synod attendees note: Fr Edward Gale will be bringing to Synod a large variety of altar frontals, credence
cloths, fair linens, riddle curtains, burses & veils, Bible markers from his own collection and that of Bishop
Robert Crawley. If you are interested, please come prepared — with exact measurements of the respective
pieces of furniture for which these items are intended. As many of these are irreplaceable, Fr Gale quite
reasonably expects that “adoption” conditions will apply!

e On Saturday, June 19, Kristen Gibbons, Fr Jim and .
Janice’s daughter, was married to David Phelan on a &
warm day in Belleville in St Michael’s RC Church |
(using BCP exchange of vows at Fr Jim’s insistence!).
This has been a splendidly eventful spring for the
Gibbons family. In addition to the wedding, Kristen
has just graduated from Queen’s University with her
teaching degree. Her brother Andrew has just become
a full-time constable with the Napanee detachment of
the Ontario Provincial Police. Congratulations, and
well done! In the photo: Andrew, Janice, Fr Jim,
Kristen and David.

Anglican Use Musings.

The Anglican Use provision annual conference was held June 10-12 in Newark, NJ, to which TAC bishops were
graciously invited. Archbishop John Hepworth, Archbishop Louis Falk, Bishop David Moyer and | were very
warmly welcomed and féted
during  the  conference.
Among the highlights were |
engaging, humorous and
even challenging talks by:
Sister Elaine (All Saints
Sisters of the Poor), Dr
William Oddie (talk
delivered by Fr Allan
Hawkins, due to Dr Oddie’s
inability to attend for health
reasons), Bp Juan Ignacio
Arrieta (on the Apostolic
Constitution), and Dr Anne
Barbeau Gardiner (Professor
Emerita of English, John Jay
College of the City University of New York). High Mass
was celebrated in the splendid Sacred Heart Basilica (Daily
Offices were prayed in the crypt chapel), with Fr Jeffrey
Steenson as celebrant and preacher. The gratitude towards
the TAC, clearly seen as the primary motivators for the
issuing of Anglicanorm Coetibus, was abundantly
manifested throughout the duration of the gathering.

+Carl
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THE ANGLICAN CATHOLIC
CHURCH OF CANADA
invites you to join her in worship

ALBERTA

Calgary — Christ the King
The Rev. Dr. Colin O’Rourke
(403) 258-3329

Calgary (Renfrew Drive) —
All Saints Renfrew

The Rev. Dr. Ernest Skublics
(403) 474-1655

Claresholm — Holy Redeemer
The Rev. Dr. James Schovanek, SSC
(403) 625-3392

Edmonton —

Our Lady & St. Michael

Dr. The Rev. David Skelton
(780) 435-1511

Medicine Hat — Holy Trinity
The Rev. Howard Patterson
Home: (403) 580-1935
Church Tel.: (403) 526-0957

BRITISH COLUMBIA
Fort St. John -

Christ Church Mission
The Rev. Rudolph Rohim
(250) 785-2726

Halfmoon Bay —

St. Columba of lona

The Rev. Michael Shier, SSC
(604) 951-3733

Matsqui Village -

St. Michael and All Angels
The Rev. Michael Shier, SSC
(604) 951-3733

Mayne Island —

Mission of Our Lady and St. Martin
The Rev. Canon Edward S. Gale
(250) 539-5950

Nanaimo — Holy Cross
The Rev. Peter Sandercock
(250) 753-2940

Pitt Meadows — St. Patrick
The Rev. Michael Shier, SSC
(604) 951-3733

Vancouver — St. Peter & St. Paul
The Rev. Michael Shier, SSC
(604) 951-3733

Church Tel: (604) 525-4402

Victoria —

Cathedral of St. John the Evangelist
The Very Rev. Shane Janzen, OSG
(250) 920-9990

NEW BRUNSWICK
Fredericton — St. Michael
The Rev. Canon R. P. Harris
(506) 368-7863

NEWFOUNDLAND
Bryant's Cove -

Conception Bay North Mission
The Rev. Robert Short

(709) 596-1175

Grand Le Pierre — St. Michael
The Rev. Ed Fizzard
(709) 662-2306

St. John's —

St. Stephen, Proto Martyr

The Rev. Glen Ollerhead, T/OSA
(709) 364-2316

NOVA SCOTIA
Ecum Secum —

St. George’s-by- the-Sea
The Rev. Harley Kynock
(902) 455-7691

Springfield — St. Joseph’s Priory
Fr. Vincent Antony, OSA

(902) 547-2328

E-mail: fatherv@ns.sympatico.ca

Halifax — St. Aidan
The Rt. Rev. Craig Botterill
(902) 444-5326

Lower Shinimicas -

St. Francis’ Mission

Contact: Mr. Charles C. Hubbard
(902) 661-4006

Sydney — Holy Cross
The Rev. Charles Warner
(902) 828-2939

ONTARIO

Belleville — St. Athanasius
The Rev. James Gibbons
(613) 477-3098

Chapleau - St. Mary
Contact: Mrs. Bonnie lvey
(705) 864-0909

Guelph/Kitchener/Waterloo -
St. Edmund King & Martyr
The Rev. Ted Bowles

(519) 846-8529

Oshawa - Good Shepherd
The Rev. Jim Tilley
(905) 429-2223

Ottawa -

Annunciation of the B.V.M.
The Rt. Rev. Carl Reid
(613) 722-9139

-10-

Ottawa (Barrhaven) —
Holy Nativity

The Rev. Kipling Cooper
(613) 823-0121

Parry Sound - St. John
The Rev. Robert Mansfield, SSC
(705) 774-9232

Spencerville -

St. Barnabas, Apostle & Martyr
The Rev. Doug Hayman

(613) 925-5865

Thunder Bay -
Holy Trinity & St. Jude
The Rev. Frank Moore
(807) 622-3931

Thunder Bay - Ministry to Seniors
The Rev. Robert Taggart
(807) 767-7796

Tyendinaga, Mohawk Territory
Christ the King

Contact: Miss Lorna Moses

(613) 396-2538

PRINCE EDWARD ISLAND
Cavendish - St. Thomas More
The Rev. Chris LePage

(902) 963-3385

Winter (902) 367-9459

QUEBEC

Montréal - St. Athanasius

The Rev. Canon Oswald Slattery
(514) 761-1493

SASKATCHEWAN
Moose Jaw — St. Barnabas
The Rev. Dennis Dickson
(306) 691-0256

www.anglicancatholic.ca
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